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Verily all praise is due to Allah, we seek His help and His forgiveness. We
seek refuge with Allah from the evil of our own souls and from the evil of our
deeds. Whomsoever Allah guides will never be led astray, and whomsoever
Allah leaves astray, no one can guide. I bear witness that there is no one
worthy of worship except Allah, and I bear witness that Muhammad is His
servant and Messenger.

When our dear brother Abii Rumaysa' ‘Abdullah Tariq (may Allah
preserve him) from Bahrain intended to publish the English edition of the
book: “I'tikaf: Virtues, Rulings, and Issues”, authored by dear Mawlana Abii al-
Munib Muhammad ‘Ali Khaskhaylt (may Allah preserve him), so he requested
me to write a taqriz (endorsement) for it. | responded that I do not write a
taqriz without thoroughly reviewing a book first. Consequently, he provided
me with the PDF copies of both the Urdu and English editions and reiterated
his request for the taqriz and review.

After carefully studying the book, I made necessary observations and
annotations where I deemed appropriate. However, [ could not align with the
respected author’s stance on certain issues. Displaying great generosity, he
(the author) allowed for the inclusion of our perspective - which actually
aligns with the predominant stance of the majority of scholars - in the
footnotes. This was accordingly implemented. May Allah reward him with
goodness for that.




As far as the overall contents of this book are concerned, there is no doubt
that the author rightfully deserves ours thanks (and appreciation) and that of
all the readers. He took the initiative to write on this important subject and
provided comprehensive information on it. May Allah accept from us and
from him the righteous deeds.

Furthermore, our dear brother Abli Rumaysa', may Allah preserve him,
(founder and director of Maktabah Takhrij al-Hadith) contributed additional
efforts by refining the footnotes and incorporating our suggested additions
into the draft (of the book). With the author’s permission, he also undertook
several beneficial enhancements, one of which was the inclusion of multiple
relevant fatawa at the end of the book. May Allah accept our efforts and his
blessed efforts, in sha' Allah.

May Allah also grant the best of rewards to the esteemed translator, Dr. Syed
Muhammad ‘Ukashah , for the honor of rendering this subject into English. O
Allah, increase and then increase further.

[ pray to Allah - the Almighty - to accept the efforts of the author, translator,
publisher, and all those who contributed in any way to the printing and
dissemination of this book. May He grant them the best rewards in this world
and the Hereafter.

Amin, O Lord of the worlds.
Wassalamu ‘alaykum warahamatullahi wabarakatuhu.

4 Shaykh Abi ‘Adnan Muhammad Munir Qamar, al-Khobar, Saudi Arabia
18th Ramadan 1446H - 18th March 2025
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Taqriz by Shaykh Dr. Mahbub Abi ‘Asim
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Verily all praise is due to Allah, we seek His help and His forgiveness. We
seek refuge with Allah from the evil of our own souls and from the evil of our
deeds. Whomsoever Allah guides will never be led astray, and whomsoever
Allah leaves astray, no one can guide. I bear witness that there is no one
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worthy of worship except Allah, and I bear witness that Muhammad is His
servant and Messenger.

The blessed month of Ramadan is a month filled with virtues, blessings,
and the mercies of Allah - the Most High. While all its days and nights are
immensely valuable and radiant, the precious time and hours of its last ten
days hold an unparalleled status, the virtue of which cannot be fully
comprehended. It was to attain these virtues that the Prophet of mercy
Iz would observe i‘tikaf.

In relation to this topic, [ had the honor of reading (and reviewing) the book
“I'tikaf: Virtues, Rulings, and Issues”, authored by the respected Mawlana
Muhammad ‘All Khaskhayli (may Allah preserve him). He has eloquently
explained all the rulings concerning i‘tikaf.

The English translation of this book has been enriched with annotations and
references by dear Abii Rumaysa' ‘Abdullah Tariq (may Allah preserve him).
Furthermore, to provide additional benefit on the subject, relevant fatawa
have been added at the end of the book.

While reviewing the book, certain amendments and clarifications were
pointed out.

May Allah accept these virtuous endeavors from all, and make it beneficial and
valuable, and for sincerely seeking the Face of Allah - the Most Generous.

And may peace and blessings be upon our Prophet Muhammad, and upon his
family and all his companions.

4 Shaykh Dr. Mahbub Abu ‘Asim, Bahrain
19th Ramadan 1446H - 19th March 2025
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Verily all praise is due to Allah, we seek His help and His forgiveness. We
seek refuge with Allah from the evil of our own souls and from the evil of our
deeds. Whomsoever Allah guides will never be led astray, and whomsoever
Allah leaves astray, no one can guide. I bear witness that there is no one
worthy of worship except Allah, and I bear witness that Muhammad is His
servant and Messenger.

“0O you who have believed, fear Allah as He should be feared and do not die
except as Muslims [in submission to Him].” [Sareh al-Tmran 3: 102]

“0 mankind, fear your Lord, who created you from one soul and created from
it its mate and dispersed from both of them many men and women. And fear




Allah, through whom you ask one another, and the wombs. Indeed, Allah is
ever, over you, an Observer.” [Sirah an-Nisa' 4:1]

“0 you who have believed, fear Allah and speak words of appropriate justice
{* He will [then] amend for you your deeds and forgive you your sins. And
whoever obeys Allah, and His Messenger has certainly attained a great
attainment,” [Sirahal-Ahzib 33: 70-71]

To Proceed:

The truest word is the Book of Allah, and the best guidance is the
guidance of Muhammad Jz4E4{=. The most evil matters are those that are
newly invented, and every newly invented matter is an innovation. Every
innovation is misguidance, and every misguidance is in the Hellfire.

All praise and thanks be to Allah alone, the One, the Almighty, and the All-
Merciful. Blessings and peace be upon Prophet Muhammad, the last of His
Messengers and Prophets, and upon his family, his Companions and all those
who follow in their footsteps until the end of time.

[ am extremely grateful for this blessed opportunity to be able work on and
publish this esteemed book in the English language. The subject of the book
“I'tikaf” is not much talked about in the English speaking world; hence I have
deemed it beneficial to provide the people with a book that discusses the
matters related to it, its virtues, rulings, and issues. To further increase the
benefits in the original book, a separate section has been added at the end of
the book, including fatawa which are relevant and beneficial to our current
day and time.

I have added the references to primary sources (such as Musannaf ibn Abi
Shaybah, Musannaf ‘Abdur-Razzaq, , and others) wherever the author had
sufficed mentioning a secondary source like al-Muhalla by ibn Hazm, etc.

[ have also included the references from Riyadus Salihin and Mishkat al-
Masabih as their explanations are easy to find in various languages, so it
facilitates anyone looking for commentaries on those ahadith.

[ have added and/or changed a few points in the book with the permission of
the author after reviewing them with the shaykh himself. The points have
further been highlighted under the footnotes throughout the book.

We pray to Allah - the Exalted - that this book encourages its readers to
perform i’tikaf and follow a much neglected Sunnah of the Prophet Jz5.E4{e.

8- -

Imam az-Zuhri £i; said: ‘It is strange that the Muslims have given up i'tikaf
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when the Prophet 154kl did not give it up from the time he entered
Madinah until Allah took him (i.e., his soul).” ®
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It may not be practical for most people to perform i'tikaf but the least one can
doisintend to perform itin their lifetimes once, as ‘Abdullah bin Mas'ud &5

is reported to have said: ‘Having an intention to act upon the Sunnah is better
than striving in innovation.”
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Imam az-Zuhri 4% said: ‘Our scholars who came before us used to say:
Salvation lies in clinging to the Sunnah ... ® So, we advise ourselves, and
others to strive to act upon the Sunnah, and call others to act upon it as the
Messenger of Allah Jz.E4{( said: “One who guides to something good has a
reward similar to that of its doer.” ¥

VPIEES PRy AN

Shaykh ibn al-‘Uthaymin 23z said: ‘Each time an opportunity offers itself for

the propagation of the Sunnah, do spread it, and you will certainly have the
reward, and that of the one who acts upon it till the day of Resurrection.’ ®

The Messenger of Allah Jz5.E4{l> said: “When carried to his grave, a dead
person is followed by three, two of which return (after his burial) and one
remains with him: His family, his property, and his deeds follow him; his
family and his property return while his deeds remain with him” (6)

alis s e dat B dlees s dat i g i i ol o 3 B

Shaykh ibn al-‘Uthaymin iz, mentioned while explaining this hadith: ‘...
This has evidence that the world will cease to exist. All the adornments of this

(1) Fath-ul Bari fi-Sharh Sahih al-Bukhari by Hafiz ibn Hajar al-‘Asqalani (6/612-613 [4/286]); and others.
(2) Sunan ad-Darimi (217 (1/51)); Jami’ Bayan al-‘Ilm wa-Fadlihi by Imam ibn ‘Abdul-Barr (2334
(2/1179)); and others.

(3) Sunan ad-Darimi (96 (1/34-35)); Hilyatul Awliya' by Imam Abii Nu'aym al-Asfahani (3/369); and
others.

(4) Sahth Muslim (1893); Sunan Abi Dawiid (5129); and Sunan at-Tirmidhi (2671)

(5) Sharh Riyadus Salihin (740-741 (4/215))

(6) Sahih al-Bukhari (6514); Sahih Muslim (2960); Sunan an-Nasa'l (1937 [1939]); Sunan at-Tirmidhi
(2379); and Riyadus Salihin (104 & 461)
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world will return and will not remain with you in your grave; the property
and children - the adornments of world life - will turn back. What will
remain? Only deeds! My dear brother, it is incumbent on you to strive to
maintain this companion who will remain and not leave with those who will
leave. It is necessary for you to struggle hard until your deeds (which will
hang out with you in your grave when you are left exclusively with them
without loves ones, family and children) become righteous ... ™
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In the name of Allah, the Most Gracious, the Most Merciful.

In this era of trials and tribulations, it has become increasingly challenging, if
not impossible, to shield oneself from the taints of sin. Everywhere one turns
- be it markets, colleges, one’s job or universities - there is an overwhelming
display of rebellion against the commands of Allah and allegiance to shaytan.
Yet, it is Allah’s boundless mercy upon Muslims that He continues to provide
numerous opportunities for repentance and redemption. Among these is the
blessed month of Ramadan, and within it, the final ten days, laden with
extraordinary blessings such as laylatul gadr (the night of decree) and the
sacred practice of i'tikaf.

The significance of laylatul qadr is as radiant as the midday sun, and the
importance of i'tikaf can be understood from the actions of the Prophet
Muhammad 7.4 who never missed this act of worship throughout his
prophetic life. In his final Ramadan, he even extended his i’tikaf to twenty
days.® Our pious predecessors followed his example, making the masjid their
dwelling not only in Ramadan, but also throughout the year. They epitomized
the meaning of the hadith: “Seven people will be shaded by Allah under His
shade on the day when there will be no shade except His: ... A man whose
heart is attached to the masajid ...” ®

° @ o o8 8 o e 24w,
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They savored the sweetness of these ten days for the entire year and earnestly
prayed to Allah for another opportunity to perform i'tikaf.

(8) Sahih al-Bukhari (2044 & 4998); Sunan Abi Dawiid (2466); Sunan ibn Majah (1769); Mishkit al-
Masabih (2099); and Riyadus Salihin (1270)

(9) Sahih al-Bukhari (660, 1423, 6479 & 6806); Sahih Muslim (1031); Sunan an-Nasa'i (5380 [5382]);
Sunan at-Tirmidhi (2391); Mishkat al-Masabih (701); and Riyadus Salihin (376, 449 & 658)
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Why wouldn’t they? During these special nights, a believer experiences a
unique closeness with their Creator, pouring out their heart in prayer. A
believer longs for moments of seclusion to worship Allah. In the calmness of
i‘tikaf, when a worshipper disconnects from the world, the spiritual joy they
feel is unmatched.

This sweetness is also seen in the story of Prophet Miisa 3Eli.c. When Allah
asked him about his staff, instead of giving a brief answer, he eagerly
continued speaking, enjoying the conversation with his Lord: “He said: “This
is my stick, whereon I learn, and wherewith I beat down branches for my
sheep, and wherein I find other uses.”” [Surah Ta-Ha: 18]

2
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Similarly, Prophet Muhammad 45455 deeply desired to receive revelation.
He once asked Jibril 3Zii<e why he was delaying bringing down the wahi
(revelation), to which Jibril 32i<E replied: “And We do not descend except by
the command of your Lord.” [Srah Maryam: 64]

(55 %@@ u m J}:; s

Alas, the masajid today lie desolate. As ‘Allamah Igbal iz poignantly

remarked: ‘The masjid was built overnight by those with fervent faith, yet my
sinful self has failed to become a worshiper even after years.’

«K/;cf.d;v'uﬁuy4:‘a(}“gcf/gl>,1u”"¢u)1,.>/1/d/ KIS A 2GSk d

Today, not only do most people neglect i’tikaf, but those who do often
succumb to heedlessness. Where once the sound of tearful supplications
could be heard during the pre-dawn hours, laughter and idle chatter now
dominate. Instead of gatherings that revive faith through the Quran and the
Sunnah, we now witness sessions of gossip, slander, and political debates.
Many enter these sacred days with empty hands and leave in the same state,
having gained nothing.

It is for this reason that I took on the privilege of translating this concise
booklet: “Virtues, Rulings, and Issues of I‘tikaf” into the English language.
Adorned with evidence from the Quran and the Sunnah, this booklet is a
valuable resource that addresses the topic comprehensively, offering

15



guidance on the rulings and issues related to i’tikaf. My aim in translating this
work was inspired by the Ayah: “And remind, for indeed, the reminder
benefits the believers.” [Sirah adh-Dharlyat: 55]

(S50 3 Fpzes ) i S M EE S5k

This effort seeks to guide those who have strayed back to the path of
righteousness, reconnect a servant to their Master, and remind believers of
the purpose and significance of this profound act of worship. The spiritual
fulfillment I experienced during this translation is beyond description; the
rejuvenation of my faith cannot be captured in words. I endeavored to
maintain a simple and accessible style so that readers might find ease in
understanding.

Finally, it would be unjust not to express my heartfelt gratitude to my
esteemed brother, Abi Rumaysa' ‘Abdullah, whose encouragement
transformed someone as unworthy as me into a humble traveler on this noble
journey. Despite being well aware of my limitations, he entrusted me with this
monumental task of translating into English and took it upon himself to
finance the publication of this booklet. May Allah reward him abundantly with
goodness in both this world and the Hereafter.

My heartfelt gratitude goes to my beloved teacher and mentor, Shaykh ‘Umar
Daraz (may Allah preserve him), whose guidance has illuminated every step
of this journey. My special thanks to my sister, Dr. Syyedah Malay'kah Kazm;,
and her esteemed colleague, Dr. ‘Isha’ ‘Alvi, for their meticulous review and
invaluable suggestions, which have enhanced this work immensely.

[ pray it serves as a means of guidance and inspiration for all who read it.

4 With utmost humility and prayers,
Dr. Syed Muhammad ‘Ukashah
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& Author’s Preface @&
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In the name of Allah, the Most Gracious, the Most Merciful.

All praise is for Allah, the Lord of the Worlds, and blessings and peace be upon
the Messenger of Allah, the Seal of the Prophets, his family, his companions,
and all those who follow them in goodness until the Day of Judgment. To
proceed:
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Allah - the Lord of Honor - has bestowed a great favor and kindness upon us
all that He has once again granted us the opportunity to witness the blessed
month of Ramadan. Once again, we have been given a chance to seek
forgiveness for our sins, reform ourselves, and earn the pleasure of our Lord.

The month of Ramadan is the month of the revelation of the Quran, the month
of fasting, the month of patience, the month of goodwill towards one another,
the month of Allah - the Exalted’s - special mercies and blessings, and the
month of salvation from Hell and entry into Paradise. Without a doubt, itis a
month for Muslims all over the world to engage in worship, recite the Quran,
engage in dhikr (remembrance [of Allah]), give charity, and seek forgiveness
and pardon from their Lord. Even the most sinful individuals, in such a blessed
month, perform acts of worship to Allah - the Exalted - with eagerness and
devotion and seek forgiveness for the misdeeds of their past lives.

Though the entire month of Ramadan is dedicated to worship, remembrance
of Allah, recitation of the Quran, adherence to performing obligatory and
voluntary prayers, charity, good deeds and acts of kindness, the last ten days
hold special significance. This is because the Prophet ;\134,&221&2 used to exert
himself in worship during the last ten days more than in other days. He would
stay awake and awaken his family as well. 10

(10) Sahih al-Bukhari (2024); Sahih Muslim (1174); Sunan Abi Dawiid (1376); Sunan an-Nasa'l (1639
[1640]); Sunan ibn Majah (1768); Mishkat al-Masabih (2090); and Riyadus $alihin (99, 1193 & 1223)

=
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The Prophet i.kl> observed i'tikaf during the last ten days of every
Ramadan. D He consistently adhered to this practice, and in the year of his
passing, he performed i'tikaf for twenty days. 12) On one occasion, when he
missed i’tikaf in Ramadan for some reason, he then observed it in Shawwal in
its place. (13)

One reason for the importance and special significance of the last ten days of
Ramadan is laylatul qadr. This night falls within the odd nights of the last ten
days of Ramadan, and the Prophet J5.E4{> would always observe i'tikaf
during these ten days specifically to seek this night, and he would encourage
his companions to do the same. This is because worship on this night is better
and more excellent than worship for a thousand months. ¥ Worship on this
night becomes a cause for the forgiveness and pardon of all past sins.

Therefore, whoever is deprived of this night is as if he is deprived of all
goodness.

The best way to seek laylatul gadr as narrated from the Prophet 755 E4 & is
through i'tikaf. The Prophet JZ5.Ed{l> would always seek this night by
observing i'tikaf. Because in i'tikaf, a person leaves all his affairs, and
distances himself from the distractions of the world, secludes himself in a
corner of a masjid, the House of Allah - the Exalted - and he establishes a
connection with his Lord. Then, he demonstrates utmost humility, meekness,
and neediness, helplessness. He places his forehead on the ground, weeps,
cries profusely, and begs for forgiveness for his sins. And while seeking
laylatul qadr, he becomes a seeker of his Lord’s grace and His pleasure.

I'tikaf is an important means of drawing closer to Allah, loving Him, and
placing trust in Him. Through it, a person’s darkened heart transforms into a
pure heart (qalbin salim). Because the heart is the very thing upon which a
person’s physical and spiritual health depends. Good and bad thoughts or
satanic whispers originate in the heart. It is the desires of the heart that often
cloud a person’s intellect.

(11) Sahth al-Bukhari (2026); Sahih Muslim (1172); Sunan Abi Dawiid (2462); Mishkat al-Masabih
(2097); and Riyadus Salihin (1269)

(12) Sahih al-Bukhari (2044 & 4998); Sunan Abi Dawiid (2466); Sunan ibn Majah (1769); Mishkat al-
Masabih (2099); and Riyadus Salihin (1270)

(13) Sahih al-Bukhari (2033, 2034, 2041 & 2045); Sahih Muslim (1173); Sunan Abi Dawiid (2464); Sunan
an-Nasa'i (709 [710]); Sunan ibn Majah (1771); and Mishkat al-Masabih (2104)

(14) Al-Quran 97: 3
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That is why the Prophet .kl gave great importance to the heart in
determining whether a person is good or bad. And he also stated that the place
of piety (taqwa) is the heart. 15 Therefore, it is essential to reform the heart,
and i’tikaf is an important means of doing so. And indeed, the rectification of
this heart is extremely necessary, and i’tikaf is one of the important means of
rectifying the heart. Because in i'tikaf, a person has only one objective: That
his Creator and Master becomes pleased with him. Since this is his intention
in his heart, and since in i’tikaf he is away from the world and worldly people,
his heart is completely inclined towards Allah - the Exalted.

8-~

Imam ibn al-Qayyim iz has beautifully elaborated on i'tikaf as a significant
means for turning to Allah and reforming the heart. His words are quoted here
verbatim. Thus, Imam ibn al-Qayyim iz says: ‘The rectification and
steadfastness of the heart are achieved through the path that leads to Allah,
through complete reliance on Him. Turning towards Allah alone can remove
the restlessness of the heart. Because inclining towards Allah - the Exalted -
is the sole and sufficient cure for the ailments of the heart. Whereas excessive
eating and drinking, aimless socializing with people, idle talk, and excessive
sleeping are actions that increase the heart’s anxiety and cause dispersion and
disunity. These things become obstacles in the path of Allah or create
weakness and deficiency in it. That is why the All-Powerful, the Most Merciful
Lord, out of His mercy for His servants, has made fasting obligatory so that
there is a reduction in excessive eating and drinking and so that sensual
impurities are removed from the heart.

All these actions were made obligatory upon the servant for his own good,
benefit, and welfare so that he may benefit from them in this world and the
Hereafter.

Moreover, i'tikaf has been prescribed, which is the primary objective through
which a person’s heart naturally inclines towards Allah - the Exalted. In i’tikaf,
a person places complete trust in Allah, detaches from worldly engagements,
and devotes himself entirely to the worship of Allah. In this way, the heart no
longer remains a cradle of thoughts and sorrows; it becomes a dwelling place
of the remembrance and love of Allah.

Then, no remembrance other than the remembrance of Allah remains; only
this thought remains: That the pleasure and nearness of Allah are attained.

(15) Sahth Muslim (2564); and Riyadus $alihin (235)
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Consequently, he finds solace with Allah - the Exalted - instead of creation.
And Allah also promises him regarding this that on the day when there will be
loneliness in the grave, and there will be no companion nor any means of joy,
He will be his companion.

In reality, this is the greatest objective of i'tikaf, and since this objective can
only be achieved in this way - that i’tikaf is with fasting (16) - therefore, i'tikaf
has also been started in the last ten days of Ramadan, which are more
excellent than all the remaining days of fasting.” 7

Therefore, these moments of the blessed month of Ramadan are a treasure
for our lives. And who knows which fortunate person will be granted these
moments again? Therefore, while valuing these moments, we should also
make arrangements for i'tikaf along with fasting, so that we may benefit from
the blessings of these moments and attain the pleasure and approval of Allah
- the Exalted.

In this book: “I'tikaf: Virtues, Rulings, and Issues”, we have compiled all the
necessary rulings/issues in the light of authentic ahadith, and in a few
disputed issues, we have presented our position in the light of the sayings of
the scholars of the pious predecessors (salafus salihin).

We will sincerely appreciate any feedback from the general readers and those
connected to knowledge regarding any shortcomings or errors and will make
corrections in future editions, in sha' Allah. We are deeply grateful to all those
who have cooperated in this good work, and especially deserving of thanks
are the respected Hafiz Muhammad Na'im, Director of Idara Tahgqigat
Salafiyyah (Karachi) and his assistants, through whose efforts this booklet is
in your hands. (18)

We humbly pray to Allah - the Exalted - to make this booklet a treasure for
the Hereafter for the author, publishers, and readers. Amin.

4 Abi al-Munib Muhammad ‘Al Khaskhayli

HHE

(16) Refer to the chapter: Is fasting a condition for i'tikaf? (pg. 26)

(17) Zad al-Ma’ad by Imam ibn al-Qayyim (2/82-83)

(18) Editor: Referring to the publisher of the original book in the Urdu language. May Allah - the Exalted -
accept it from them all.
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@ I'tikaf @

(A significant way to seek closeness to Allah - the Exalted)
— Meaning and Concept

The literal meaning of i’tikaf is to stay or remain (19 or to make something
binding upon oneself and confine oneself to it. (20

In Islamic terminology, i'tikaf refers to a person staying in a masjid for a
specific period with the intention of seeking nearness to Allah, engaging in
worship, and performing dhikr (remembrance of Allah). 21

— Virtue

Without a doubt, coming to the masjid and performing i’tikaf (i.e., staying)
with the intention of gaining closeness to Allah and seeking His pleasure is a
great act of worship and a tremendous blessing, and very fortunate are those
who attain this blessing.

Numerous narrations regarding the virtue of i'tikaf are reported from the
Prophet ;:\ngc;\éﬁ‘\’ga, but they are not authentic in terms of their chain of
narration (sanad). However, generally, there is great virtue in staying in the
masjid and sitting there for the purpose of worship.

It has been reported from the Prophet J5.&4{(z: “The masjid is the home of
every pious person, and Allah has guaranteed for the person whose home is
the masjid - joy, mercy, and passage over the sirat (bridge) to His pleasure,
which is Paradise.” 22)
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This good news is also established for the one who performs i'tikaf because

he also, in such a holy and blessed month like Ramadan, leaves his business,
home, etc., and makes the House of Allah, i.e., the masjid, his home in order to

(19) Lisan al-‘Arab by ibn Manzir (9/255); and Misbah al-Munir by al-Fayyimi (2/424)

(20) Fath-ul Bari fi-Sharh Sahih al-Bukhari (6/587 [4/271]); and others.

(21) Fath-ul Bari fi-Sharh Sahih al-Bukhari (6/587 [4/271]); al-Muhalla by ibn Hazm (3/411); al-
Mufarradat fi-Gharib al-Quran by ar-Raghib al-Asfahani (1/579); and others.

(22) Musnad al-Bazzar (2546 (6/505-506)); al-Mu’jam al-Kabir (6143 (6/254-255)); Majma’ al-Zawa'id
(2053-2054 (4/319-320)). Authenticated by Shaykh al-Albani £ifiz5 in Sahth at-Targhib (330 (1/253));
and Silsilah Ahadith as-Sahthah (716 (2/333)). Some of the other scholars have declared this narration as
weak. And Allah knows best.
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attain the pleasure and approval of Allah. Surely, among those who have
secured Allah’s pleasure, and the guarantee of Paradise is also such a person
(in sha'Allah).

At another place, the Prophet Jz.E4{e said: “A Muslim (man) does not
regularly attend the masajid to perform prayer and remember Allah, but Allah
feels happy with him just as the family of one who is absent feels happy when
he comes back to them.” (23
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What greater virtue of i’'tikaf can there be than that a person, purely for the
sake of Allah’s pleasure, is engaged in His worship, is fasting during the day
and standing in prayer at night, abandoning all his comforts and leaving the
comforts of his home purely to attain Allah’s pleasure. He stays in the the
masjid, performing i'tikaf there, just so that the Lord of Majesty may forgive
his sins and be pleased with him.

When this is the intention, and that person is so sincere, then why would the
Lord of the Universe not be pleased with him, open the doors of His mercy
and forgiveness, why would He not admit him into His Paradise of blessings.
Surely, this is the person who is the heir to these great blessings of Allah, Lord
of Honor. May Allah the Exalted grant us also the ability (to do so).

— Types

Hafiz ibn Hajar iz mentions regarding i'tikaf: ‘It is not obligatory by
consensus except if someone makes a vow for it or if someone starts it and
then intentionally breaks it midway, then it becomes obligatory upon them to
complete it.’ @4
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(23) Sunan ibn Majah (800). The narration is declared as authentic by Shaykh al-Albani [Sunan ibn Majah
(800 (1/151))], Shaykh Shu'ayb al-Arna'it [Sunan ibn Majah (800 (1/511-513))], Hafiz Zubayr ‘Ali Za'l
[Sunan ibn Majah (800 (1/139))], Shaykh Dr. Hamzah Zayn [Musnad Ahmad (9802 (9/328))], and Shaykh
Mugbil [As-Sahih al-Musnad (1253 (2/306))]

(24) Fath-ul Bari fi-Sharh Sahth al-Bukhari (6/587 [4/271])
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Similarly, Imdam an-Nawawi iz, states: ‘The Muslims have reached a

consensus that i'tikaf is recommended (mustahabb) and not obligatory, and
that it is emphasized in the last ten days of Ramadan.’ (25
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From the above details, it is known that there are two types of i’tikaf:

(D Obligatory (Fard/wijib): Meaning, if a person makes a vow or pledge for
it, fulfilling this type of i’tikaf is obligatory Allah - the Exalted - says: “... and
[they] fulfill their vows...” [Sarah al-Hajj 22:29]

(om0 §@s5 K 1idsd

This means that they should fulfill their (vowed) pledges. Similarly, in the pre-
Islamic era (jahiliyyah), ‘Umar bin al-Khattab &z4i; made a vow to perform
i'tikaf for one night in the Masjid al-Haram. When he asked the Prophet
1244 about this vow, the Prophet .64 said: “Fulfill your vow, and

perform i’tikaf for a night.” (26)
G L& 6 256 Bsh

(2 Emphasized Sunnah (Sunnat mu’akkadah): Performing i'tikaf in the last
ten days of the month of Ramadan is an emphasized Sunnah (Sunnat
mu’akkadah), and it is a communal obligation. The Prophet 4=tz always
used to perform i'tikaf in every Ramadan. It is narrated from Abi Hurayrah
2240z that the Prophet 45544 (% used to perform i'tikaf for ten days in every

Ramadan, but in the year of his passing, he performed i’tikaf for twenty days.
@7
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It is known from the aforementioned hadith and other ahadith that the
Prophet J&.%4je used to regularly perform i'tikdf in every Ramadan.

(25) Al-Minhaj fi-Sharh Sahih Muslim bin Hajjaj by Imam an-Nawaw1 (4/218)

(26) Sahih al-Bukhari (2042); Sahih Muslim (1656); Sunan Abi Dawiid (3325); Sunan an-Nasa'T (3820
[3851]); Sunan at-Tirmidhi (1539); Sunan ibn Majah (1772 & 2129); and Mishkat al-Masabih (2101)
(27) Sahih al-Bukhari (2044 & 4998); Sunan Abi Dawiid (2466); Sunan ibn Majah (1769); Mishkat al-
Masabih (2099); and Riyadus Salihin (1270)
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Furthermore, if for some reason the Prophet J1z5.c4{i~ did not perform i'tikaf
in Ramadan, he would make up for it later.

Once, following his example, his wives (azwaj-e-mutahharat) had tents set up
in the masjid for the purpose of i'tikaf. This displeased him, and he said: “What
prompted them to do this? Piety? Remove them; I do not approve of it.” So,
they were removed, and he also (that year) did not perform i’tikafin Ramadan
but performed i'tikaf in the last ten days of Shawwal. 28
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From the above hadith, it is also known that if a person intends to perform
i’tikaf and then is unable to do so in Ramadan, then if he wishes, he can
perform i’tikaf in Shawwal. Also, it is known that performing i'tikaf in
ordinary days is also permissible and established from the Sunnah.

And Allah knows best.

— Duration

In the Quran and Sunnah, no specific duration has been fixed for general
i'tikaf. Rather, its ruling is general. Allah - the Exalted - says: “And do not have

relations with them as long as you are staying for worship [i'tikaf] in the
masajid_" [Siirah al-Baqarah: 187]
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In the aforementioned ayah, no limit has been set for i'tikaf. Therefore, i'tikaf,
whether it is for one night, a few days, ten days, or twenty days, is correct and
permissible. Also, the incident of ‘Umar bin al-Khattab iz4is; has already been
mentioned, in which he made a vow for i’tikaf for one night in the Masjid al-
Haram, and the Prophet ;\;3«4;21&9 also commanded him to fulfill his vow.

(D Firstly: Because the very meaning and concept of i’tikaf is to stay in the
masjid for a specific time with the intention of worship and remembrance of
Allah, no matter how long or short that time may be.

(28) Sahih al-Bukhari (2033, 2034, 2041 & 2045); Sahih Muslim (1173); Sunan Abi Dawiid (2464); Sunan
an-Nasa'1 (709 [710]); and Sunan ibn Majah (1771)
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(@ Secondly: The righteous predecessors also hold the view of its
permissibility. For example, the companion of the Prophet Jz5:4(2, Ya'la bin
Umayyah &4, says: ‘I sit in the masjid for an hour, and I do not sit except
with the intention of i’tikaf.” 29

2

SN Y KT 6 el amendi G SN D

Similarly, it is narrated from the great tabi’i, Sayyiduna Suwayd bin Ghafalah

{5z, that: ‘Whoever sits in the masjid while he is in a state of purity

(taharah), then he is in i'tikaf as long as his ablution (wudi") does not break.’
(€]
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Additionally, ‘Ata' bin Abi Rabah £ili%; said: ‘It is i'tikaf as long as he remains

there, and if he sits in the masjid, expecting goodness, he is in a state of i’tikaf’
(€3Y)
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However, in the month of Ramadan, the i'tikaf in the last ten days is
established from the Prophet J5.c4{(. Therefore, performing i’tikaf in the
last ten days of Ramadan is the Prophetic Sunnabh, as its duration is known.

But if a person occasionally performs i’tikaf for twenty days, then this is also
permissible, because in the year in which he passed away, he performed i’tikaf
for twenty days.

- Is fasting a condition for i'tikaf?

The fasts of Ramadan al-Mubarak are obligatory, therefore whoever performs
i'tikaf in Ramadan will necessarily be fasting. And incase if one gets sick
during i'tikaf and does not fast, then this will not affect the i’tikaf. However, if
someone wishes to perform i'tikaf outside of Ramadan, then fasting is not a
condition for him. If he fasts, it is better, but this does not mean at all that
i'tikaf will not be valid without fasting. The aforementioned incident of ‘Umar
bin al-Khattab #z4is;, in which the Prophet Jz5.845{ 1 gave him permission to

(29) Musannaf ibn Abi Shaybah (9910 (6/95)); Musannaf ‘Abdur-Razzaq (8255 (5/81)); Hilyatul Awliya'
(3/312); Fath-ul Bari fi-Sharh Sahih al-Bukhari (6/588 [4/272]); al-Muhalla (3/412); and Fatawa
Thana'iyah Madaniyah (3/277)

(30) Musannaf ibn Abi Shaybah (4112 (3/391)); and al-Muhalla (3/412)

(31) Musannaf ‘Abdur-Razzaq (8256 (5/82)); and al-Muhalla (3/412)
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fulfill his vow of i'tikaf for one night, indicates this, because fasting is not for
the night but rather for the day, and ‘Umar bin al-Khattab 24 fulfilled his
vow of i'tikaf for the night. If fasting were a necessary condition for i’tikaf,
then the Prophet )1:434.32413&:& would have commanded him to fast along with
i'tikaf. Thus, it is proven that i’tikaf is valid even without fasting.

Similarly, the person who is not able to fast and gives fidyah (expiation) in its
place can also perform i'tikaf. And the person who intended to perform i'tikaf
in the month of Ramadan but was unable to perform i’tikaf in Ramadan, if he
wishes, then he can make up for it in another month. For this too, it is not
necessary to fast. His i'tikaf will be valid even without fasting. Yes, if he wishes
to fast, then it depends on his own choice. In this regard, it is narrated from
Sayyiduna ‘All bin Abi Talib and ‘Abdullah bin Mas’id &=z that: ‘Fasting is
not obligatory upon the one performing i'tikaf unless he himself makes it
obligatory upon himself.’ 32

Z
@

Vi ¢ sle S s

]

(s Jo U5 b 2250

Similarly, Sayyiduna Tawiis {4z said that ‘Abdullah bin ‘Abbas &z4iz; did not
consider fasting necessary for the one performing i'tikaf unless that person
made it obligatory upon himself. (Upon this) ‘Ata' [bin Abi Rabah] {3z said:
‘This is also my opinion.” 33)

=
@

1 S5 2tle 06 e o a2 OTY bty s 2 GRS NMEY
This is also the opinion of ‘Umar bin ‘Abdul-‘Aziz, Ibrahim an-Nakh’i, Hasan
al-Basri, and others. 34

Moreover, the ahadith in which i'tikaf is made conditional upon fasting are
not authentic in their chain of narration. Among them, a narration from Umm
al-Mu’'minin ‘A'ishah Gz&is; is presented (that she said): ‘There is no i'tikaf
except with fasting.’

(32) Musannaf ibn Abi Shaybah (9880 (6/89)); and al-Muhalla (3/414)

Imam Bayhagqi £z has a different wording narrated by both the companions &z4i: ‘The person in i'tikaf,
if he wishes, may fast, and if he wishes, he may not fast.’ [Ma’rifat as-Sunan wal-Athar by Imam al-Bayhaqi
(9102 (6/395))]

(33) BayhagT's Sunan al-Kubra (8587 (4/523-524)); Ma’rifat as-Sunan wal-Athar (9100 (6/395)); and al-
Muhalla (3/414)

(34) Ma'alim as-Sunan by al-Khattabi (2/137-138); and al-Muhalla (3/415)
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However, there is a strong disagreement regarding this narration being
directly attributed (marfd’an) to the Prophet J=54£4{(>. Some have stated that

8-~

it is the saying of Imam az-Zuhri £iiz;. Some say that it is the saying of Umm
al-Mu’minin ‘A'ishah Gagis;. %)

— Rulings and Issues

Before every action, it is necessary to have intention (niyyah) because the
Prophet j\:j@éﬁ‘f\g said: “Indeed, the deeds are considered by the intentions,
and a person will get the reward according to his intention...” 36
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Therefore, making the intention before performing i’tikaf is necessary. This
means the person should have the intention in their heart, as the intention
refers to the intention of the heart. The respected scholar of the Hanafi school,
Mawlana ‘Abdus-Subhan Shad, writes: ‘From a shari’ah perspective, itis more
correct to say that making verbal statements for the intention holds no
significance... The example of the Prophet 4=.£4{> and the practices of the
companions in the established books confirm that uttering words of intention
with the tongue is a later innovation, upon which there is no seal [of approval]
of Prophethood or the seal of the companions.’ 37

Therefore, the intention of i’tikaf that some people have innovated: ‘I intend
the Sunnah i’tikaf for Allah - the Exalted.’
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There is no doubt about it being an innovation and fabrication. Hence, it is
necessary to avoid this.

(35) For detailed discussion, see Sunan ad-Daraqutni (3/183-188); Ma'rifat as-Sunan wal-Athar (6/393-
395); Nasbur Rayah by al-Jamal al-Zayla‘1 (2/486-493); and others.

(36) Sahih al-Bukhari (1, 54, 2529, 3898, 5070, 6689 & 6953); Sahih Muslim (1907); Sunan Abi Dawid
(2201); Sunan an-Nasa'l (75, 3437 [3467] & 3794 [3825]); Sunan at-Tirmidhi (1647); Sunan ibn Majah
(4227); Mishkat al-Masabih (1); and Riyadus Salihin (1)

(37) Tuhfatus Siyam lil-Khawas wal-‘Awam by Mawlana ‘Abdus-Subhan Shad (1/490-496)
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- Issue 1: I'tikaf should be in the last ten days of Ramadan

It was the regular practice of the Prophet 1z5.t4{i% to perform i'tikaf in the

last ten days of Ramadan. The necessary details about this have already been
explained in the previous pages.

- Issue 2: I'tikaf should be in a masjid

Being in a masjid is a condition for i'tikaf. Allah - the Exalted - says: “And do
not have relations with them as long as you are staying for worship [i'tikaf] in
the maséjid_" [Siirah al-Bagarah: 187]
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It is understood that i'tikaf must be in a masjid, and the Prophet J=.Eaje

always performed i'tikaf in the masjid.

Nafi’ (the freed slave of ‘Abdullah bin ‘Umar) reports that ‘Abdullah bin ‘Umar

B 53

&edls; showed him the place in Masjid an-Nabawi where the Prophet
/ /3@;&& used to perform i’tikaf. 38

It should be noted that i'tikaf can be performed in any masjid. However, it is
better to do it in a masjid where the Friday prayer (Jumu’ah) is held so that
the person in i'tikaf does not need to leave the masjid. Otherwise, the one
performing i’tikaf, if he is in a masjid where Jumu’ah is not held, can go to a
masjid where Jumu’ah is held. As for saying that i'tikaf cannot be performed
in any masjid other than a jami’ masjid (congregational masjid), this
statement is without proof; there is no evidence for it from the Quran and
Sunnah.

And Allah knows best.
- Issue 3: Separate tents should be set up for each individual
Every person performing i'tikaf should set up his own separate tent.

Thus, Umm al-Mu’'minin ‘A'ishah Gediss; says that (for the Prophet’s i'tikaf) I

would set up a tent for him (in the masjid), and he would go into it after

(38) Sahih Muslim (1171); Sunan Abi Dawiid (2465); and Sunan ibn Majah (1773)
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praying the morning prayer. Then Hafsah gzdis; also sought permission from
‘A'ishah Gzdis; to set up a tent. ‘A'ishah zdiss; gave permission and she set up
a tent. When Zaynab bint Jahsh Gzdiss; saw this, she also set up a tent (for
herself). 39

From this we understand that each individual should set up their own
separate tent.

However, in contemporary times, while individuals may set up separate tents,
they often end up gathering in a single tent, spending time in idle talk, joking,
and making noise. Some even bring radios or other distractions. Imam ibn al-
Qayyim iz after explaining the proper way of i'tikaf, beautifully remarks:
‘The ignorant people of today make their place of i'tikaf as spacious as for ten
people and create a gathering place for visitors and guests, then they engage
in worldly talk with them. This is a different kind of i'tikaf (that these people
have). But the i'tikaf of the Prophet 1zt was of a different nature

altogether.’ (40)

Due to such actions, i'tikaf become completely meaningless, and they violate
the sanctity of the masjid. Whereas the very purpose of i’'tikaf is that one
connects with Allah - the Exalted - and strengthens ones connection through
worship, remembrance (dhikr), adherence to voluntary prayers (nawafil),
while humbly supplicating and making prayers. And for this very reason,
seclusion and isolation are adopted in the first place. But with this type of
behavior (we see nowadays), we not only distance ourselves from nearness
to Allah - the Exalted - but rather return with His wrath. May Allah protect
us.

- Issue 4: When does the mu’takif enter his mu'takaf (place of i’tikaf)?

In the above pages, the hadith has been mentioned multiple times that the
Prophet J=54E4{> used to perform i'tikaf in the last ten days of Ramadan. And
he would enter his place of i'tikaf (mu’takaf) after praying the fajr prayer.
Umm al-Mu'minin ‘A'ishah Gzdi says that: ‘When the Messenger of Allah

fs@zﬁﬂfo intended to perform i’tikaf, he would enter the muta’kaf after

(39) Sahih al-Bukhari (2033, 2034, 2041 & 2045); Sahih Muslim (1173); Sunan Abi Dawiid (2464); Sunan
an-Nasa'1 (709 [710]); and Sunan ibn Majah (1771)
(40) Zad al-Ma’ad (2/86)
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praying the fajr prayer [in Sahih al-Bukhari and others, there is mention of
entering after praying the morning prayer].’ 1)

(iS5 3 J;’ < ) Lo L Tl \;\;@w‘my Kl J,@ R

Itis well known that Islamic day starts with sunset. And the Prophet Jz.E:
used to perform i’tikaf in the last ten days of Ramadan, so the night before the
last ten days begin must be spent in the masjid, and the next morning, after
praying fajr, one should enter the place of i’tikaf.

But the question arises: Should the one performing i'tikaf enter the i’tikaf after
praying the fajr prayer of the 20th or after the fajr prayer of the 21st? There
is a well-known difference of opinion among scholars regarding this issue.
Some give preference to the 20th, and some to the 21st. We do not find any
explicit statement about this in the blessed hadith, but from the indications, it
appears that the one performing i’tikaf should enter the i'tikaf after praying
the fajr prayer of the 20th.

And Allah knows best.
In this regard, consider the following ahadith:

(® Umm al-Mu’minin ‘A'ishah Gzdiss; narrates that the Messenger of Allah
Iz used to perform i'tikaf during the last ten days of Ramadan and
would say: “Seek laylatul gadr in the last ten days of Ramadan.” ¢2)
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(2 Abii Sa'id al-Khudri &8s narrates that the Prophet 4. 4> performed
i’tikaf in the middle ten days of Ramadan. After the nights had passed, when
the 21st night came, he would return home in the evening. [In one narration,
itis mentioned that he would leave i’tikaf on the morning of the 20th and give
us a sermon and in another narration of Bukhari itself, it is mentioned that
when the night of the 21st arrived. This is the night after which in the morning

(41) Sahih al-Bukhari (2033 & 2041); Sahih Muslim (1173); Sunan Abi Dawiid (2464); Sunan an-Nasa'l
(709 [710]); Sunan at-Tirmidhi (791); Sunan ibn Majah (1771); and Mishkat al-Masabih (2104)
(42) Sahih al-Bukhari (2020); Sahih Muslim (1169); and Riyadus Salihin (1191)
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he would come out of i’tikaf.] Then those who were in i'tikaf with him would
also return to their homes.

Once, when he was performing i’'tikaf in Ramadan, he remained (in the
masjid) even on that night, when it was his custom to return home. Then he
gave a sermon to the people and commanded them with whatever Allah - the
Exalted - willed. Then he 1.tz said: “I used to perform i'tikaf in this
(middle) ten days. But now it has become clear to me that I should perform
i'tikaf in this (last) ten days. Therefore, whoever has performed i’tikaf with
me should remain in i’tikaf, and I was shown this night (laylatul gadr) but
then I was made to forget it. Therefore, you people should seek it in the last
ten (odd nights) of the month. I saw myself (in a dream) prostrating in mud
on that night.” Then on that night, the sky became cloudy, and it rained, and
water started dripping (from the roof) at the place where the Prophet
12544 used to pray. This happened on the 21st night. Abi Sa'ld al-Khudri
L8l says: ‘1 saw with my own eyes that after the fajr prayer, he was

returning and there was mud on his blessed face.’ “3)

@ From the narration in Sahth Muslim we come to know that he was in i'tikaf
[while this happened] and, taking his blessed head out of the tent, addressed
the companions and said: “Whoever among you wishes to perform i'tikaf
again, let him do so.” Then the people performed i’tikaf with him. ¢4
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(® In another narration, it is mentioned that he came out of the tent after
performing i’tikaf of the second ten days and also ordered the tent to be taken
down, but later, through revelation, it became known that laylatul gadr is in
the last ten days. He then ordered the tent to be set up again and continued
his i’tikaf. 45

From the above narrations, the following points can be understood:

a) The purpose of his i'tikaf was to seek laylatul qadr. Therefore, he Jz5. &4l
performed i'tikaf in all three ten-day periods of Ramadan. Later it became

(43) Sahih al-Bukhari (2018); Sahih Muslim (1167); Sunan Abi Dawiid (1382); and Sunan an-Nasa'T (1356
[1357])

(44) Sahih Muslim (1167)

(45) Sahih Muslim (1167)
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known that this night is in the last ten days, so he ;\zjdcils\ga himself would

perform i’tikaf in the last ten days and also encourage the companions to do
so.

b) His usual practice was to complete the i'tikaf of the middle ten days and
return home on the morning or evening of the 20th of Ramadan. However, on
that day (i.e., the 20th of Ramadan), he did not return home but stayed in his
tent. And from within the tent, he addressed the companions and instructed
those who had left to come back and set up their tents for i'tikaf again.

¢) Meaning, he Jz54C4{( began the i'tikaf of the third ten days from the 20th
of Ramadan and, while declaring it [i.e., that laylatul qadr will be in] the last
ten days, also ordered the companions to remain in i'tikaf.

d) Itis also proven from both the actions and words of the Prophet J: &
that he spent the 21st night in i'tikaf, not outside the tent.

Reflect on this: If the one performing i'tikaf spends the 21st night in the masjid
and enters his tent after praying fajr of the twenty-first, will he not be
deprived of this Sunnah of the Prophet? The narrations clearly state that the
Prophet 4=.E4{> spent the 21st night in his tent, and there is no evidence
that he spent that night outside of it.

And Allah knows best.

e) The Prophet 5.4 also instructed that the laylatul qadr should be
sought in the last ten days and on the odd nights. (46)

It is obvious that the odd nights of the last ten days are 21, 23, 25, 27, and 29,
and the Prophet 125.¢4{iz, while in the state of i'tikaf (i.e., while staying in his
mu’takaf), was informed about the 21st night being laylatul qadr.

From these observations, it is understood that i'tikaf should begin from the
20th date so that, according to the Sunnah of the Prophet ;5&3;;32&1@/4, the 21st

night is spent in the place of i’'tikaf, so that along with following his Sunnabh,
his command is also acted upon.

And Allah knows best.

(46) Sahih al-Bukhari (2017); Mishkat al-Masabih (2083); and Riyadus Salihin (1192)
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It may be argued that if someone starts their i’tikaf from the fajr of the 20th
and the moon [of the next month] is sighted on the 30th, they would need to
extend their i’tikaf by an additional 12 hours, beyond a full ten-day i’tikaf.

The response to this is that there is no harm in this because it is proven that
the Prophet J54£4 stayed in i'tikaf for more than one ten-day period, but
not less than one ten-day period. It should also be considered that if someone
starts their i’tikaf from the fajr of the 21st and the moon is sighted on the 29th,
will their i’tikaf be less than a full ten-day period?

Similarly, such a person will spend the night of the 21st, which the Prophet
/)ucwgp spent in the mu’takaf, outside the mu’takaf. Therefore, it is better to

start the i’tikaf from the fajr of the 20th so that one can spend the laylatul gadr
(i.e,, the night of the twenty-first) while in the state of i'tikaf.

And Allah - Glory be to Him - knows best.

This is also the position of our mentor and Shaykh ‘Allamah Bad1’ ud-Din Shah
ar-Rashidi 24z [See Badr’ at-Tafasir (3/636)].“7)

- Issue 5: The one performing i'tikaf can keep necessary items with him

The one performing i'tikaf can keep with him a cot, bedding, and other
necessities of life. ‘Abdullah bin ‘Umar &=z narrated: ‘When he performed
i'tikaf, his bedding would be spread out for him, or his bed would be placed
behind the pillar of repentance.” 48

(47) Editor: The stance mentioned here and adapted by the author is opted by the minority of the scholars,
because majority of the scholars (including the four imams; Abia Hanifah, Malik, ash-Shafi1, and Ahmad)
are of the view that the one who wants to observe i'tikaf during the last ten days of Ramadan should enter
his place of i'tikaf before the sun sets on the night of the twenty-first.

— This stance was recommended and considered as the stronger and dominant position by Shaykh Abii
‘Adnan Muhammad Munir Qamar, and Shaykh Dr. Mahbiib Abii ‘Asim.

For details see (pg. 45-47) at the end of this book.

(48) Sunan ibn Majah (1774) - The hadith is hasan in shaa Allah. Shaykh al-Albani despite declaring it
weak in his checking of Sunan ibn Majah (1774 (1/308)), has later on stated otherwise that it is near to
hasan. This has been mentioned by his student, Shaykh ‘Esam Miisa Hadi in his checking of Sunan ibn Majah
(1774 (1/302)). And other contemporary hadith scholars such as Shaykh Shu’ayb al-Arna'at [Sunan ibn
Majah (1774 (2/653-654))], and Hafiz Zubayr ‘Ali Za'1 [Sunan ibn Majah (1774 (1/315)) & Mishkat al-
Masabih (2099 (1/683))] have declared it hasan as well. The hadith is also narrated via a different sanad
in al-Mu’jam al-Kabir (13424 (12/385)), and it has other shawahid as well. And Allah knows best.
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- Issue 6: The one performing i'tikaf can meet with those who come to meet
him

If the wife of the one performing i'tikaf or other family members or guests etc.,
wish to meet him for some necessary need, then he can meet them. Similarly,
the one performing i’tikaf can go out to escort his wife to her home.

Umm al-Mu’minin Safiyyah Gz&iss narrates that she came to the Messenger of
Allah Jz4Ele while he was in i'tikaf in the masjid in the last ten days of
Ramadan, and she talked with him for a while, then she got up to leave, and
the Prophet J5.64{(% also got up with her to escort her (home). 4%

From this hadith, it is known that at the time of need, conversation and
meeting are also permissible. But it has been observed in some of our
religious circles that those performing i'tikaf cover their faces with cloth like
a sick person and even refrain from answering the most necessary questions.
This practice is not correct; rather, this type of unnecessary and incorrect
formality is only found among the sifis. The religion of Islam is an easy
religion. Therefore, to resolve necessary matters, meeting or conversing is
permissible and correct.

- Issue 7: Having sexual relations with one's wife during i’tikaf is prohibited

Allah - Glory be to Him - has forbidden the one performing i’tikaf from having
sexual relations etc., He says: “And do not have relations with them (your
wives) as long as you are staying for worship [i'tikaf] in the masajid. These
are the limits [set by] Allah, so do not approach them.” [Sarah al-Baqarah 2:187]
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(49) Sahih al-Bukhari (2035); Sahih Muslim (2175); and Riyadus Salihin (1849)
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‘Abdullah bin ‘Abbas &:4iz; stated that a person in i'tikaf, whether during
Ramadan or outside it, during the day or night, is prohibited from having
intercourse with their wife until the i’tikaf is completed.

Also, Imam Mujahid %5z, Qatadah {35, Mugatil £il3%5, and others also hold
the same opinion that intercourse is forbidden for a person performing i’tikaf
in the masjid. G0

Imam ibn Kathir iz states that the term about ‘mubasharah’ in this ayah

refers to sexual intercourse (i.e., not having relations) and the actions leading
to it, such as kissing and embracing, etc. 5D

Itis also narrated on the authority of ‘Abdullah bin ‘Abbas &=4is; that he said
the i’tikaf is invalidated if the mu’takif has sexual intercourse, and it must be
restarted. 52)(53)

However, taking and giving something is permissible. ‘A'ishah Gedlss says that
the Messenger of Allah ﬁ:jgﬁéﬁ@@, while in i’tikaf, would lean his head towards
me, and [ would comb his hair, even though [ was menstruating. 54

Meaning, ‘mubasharah’, whether it is kissing, embracing, touching, or those
actions that arouse desire, are prohibited. Yes, applying oil to the head or
combing, etc., or taking and giving something, or touching without desire is
permissible and correct.

And Allah knows best.

- Issue 8: Leaving the mu'takaf without a need is not correct

Umm al-Mu’minin ‘A'ishah Gz narrates: ‘And he would not enter the house

except for a need when he was performing i’'tikaf.’ ¢5)

(50) Tafsir ibn Kathir ([2: 187] 2/77-78); and others.

(51) Tafsir ibn Kathir ([2: 187] 2/78)

(52) Musannaf ibn Abi Shaybah (9939 (6/100) & 12853 (7/342)); Musannaf ‘Abdur-Razzaq (8331
(5/97)); and Irwa' al-Ghalil (976 (4/148)). The athar is declared as authentic by Shaykh Sa’d bin Nasir
ash-Shitri and Shaykh al-Albani. Also see Musannaf ‘Abdur-Razzaq (8329-8334 (5/96-97))

(53) Editor: This athar was not mentioned in the original book by the author. Hence, we have added it after
notifying him, and getting his permission.

(54) Sahih al-Bukhari (2029 & 2046); Sunan Abi Dawiid (2469); and others.

(55) Sahih al-Bukhari (2029); Sahih Muslim (297); Sunan Abi Dawiid (2467); Sunan at-Tirmidhi (804 &
805); Mishkat al-Masabih (2100); and others.
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Imam ibn Kathir &iiz; states that there is consensus among the scholars on
this matter: If the one performing i'tikaf goes home for a necessary need, such
as relieving himself or performing istinja' (washing after relieving oneself),
or to eat food, then he should not stay there for long but should return as soon
as he has finished. It is not permissible for him to kiss or embrace his wife, nor
is it permissible for him to engage in any other work besides i’tikaf. Rather, it
is not permissible to (specially) go for visiting the sick. However, if he inquires
about the well-being of a sick person while passing by, then this is a different
matter (i.e., it is permissible). 56)

Performing the maximum amount of worship in the last ten days

The one performing i'tikaf should consider this last ten days a precious
opportunity, seek forgiveness for his sins, attain greater nearness to Allah -
Glory be to Him - pay utmost attention to performing many voluntary prayers
(nawafil), spend most of his time in remembrance (dhikr) and supplications
(adhkar), and worship with complete devotion. Umm al-Mu’minin ‘A'ishah
Gzl narrates that when the last ten days of Ramadan would come, the

Prophet J=54E: % would tighten his waist wrapper (i.e., exert himself fully in
worship), and he himself would stay awake during these nights and would
awaken his family members. G7)

‘Tightening the waist wrapper’ means that he J=5.£4{l> would worship with
full dedication. He would exert himself greatly and would also awaken his
family members for the purpose of worship so that they too would be
occupied in the worship of Allah - Lord of Majesty. Although performing the
worship of Allah is always a great act of reward, performing worship in this
ten-day period of Ramadan is a very great act of reward. Therefore, whatever
worship is possible in these days, is a blessing.

(56) Tafsir ibn Kathir ([2: 187] 2/78)
(57) Sahih al-Bukhari (2024); Sahih Muslim (1174); Sunan Abi Dawiid (1376); Sunan an-Nasa'l (1639
[1640]); Sunan ibn Majah (1768); Mishkat al-Masabih (2090); and Riyadus $alihin (99, 1193 & 1223)
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In another narration, Umm al-Mu’minin ‘A'ishah Gedlss, states that the
Prophet Jz5.64{l~ used to exert himself more in worship during the last ten
days of Ramadan compared to the other days. 58

Observe the practice of the Prophet J&.k4{l. Although he was the most

pious, the most abstinent, and the most devoted worshipper, he would
perform even more worship during these specific days compared to the rest
of the days. May we also be granted the ability to act upon this Sunnah of the
Prophet Jz4E4{lz. How fortunate and blessed is the person who acts upon

this practice of the Prophet Jz5. 4.
May Allah grant us the ability. Amin.
- Issue 9: Women can also perform i'tikaf

Since i’tikaf is a Sunnah act and an important means of attaining nearness to
Allah, women can also perform i'tikaf. The wives of the Prophet Jz5.E4{(= also
used to perform i’tikaf; rather, they performed i’tikaf during his lifetime and
also after his death. Thus, it is narrated in one narration that Umm al-
Mu’'minin ‘A'ishah Gediss; sought permission from the Prophet Jasedfle to
perform i'tikaf. So, the Prophet JZ:kijl> gave her permission, and she
pitched a tent in the masjid. 69

A R U SRt
(E3 ad od vas (B OO

In another narration, it is mentioned that the Prophet j\ﬁ;&ilga used to

regularly perform i'tikaf every Ramadan until Allah - the Exalted - took him.
Then after his death, his wives performed i’tikaf. (60)
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Moreover, if a woman is experiencing istihadah (non-menstrual bleeding),
she can still perform i’tikaf. Ummul Mu’minin ‘A'ishah Gedis; said: “... One of

(58) Sahth Muslim (1175); Sunan at-Tirmidhi (796); Sunan ibn Majah (1767); Mishkat al-Masabih (2089);
and Riyadus Salihin (1194)

(59) Sahih al-BukharT (2041 & 2045)

(60) Sahih al-Bukhari (2026); Sahih Muslim (1172); Sunan Abi Dawid (2462); Mishkat al-Masabih
(2097); and Riyadus Salihin (1269)
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his wives performed i'tikaf with the Messenger of Allah ;l:gw&\p while she
was afflicted with istihadah.’ (61)
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Meaning, despite such a condition, the Prophet ,,/\334,&2’41\59 did not prevent her.
Therefore, if a woman wishes to perform i’tikaf with zeal and desire, she can
do so; she will not be prevented. However, it is necessary to keep a few things
in mind for this:

a) The permission of the husband or guardian is necessary

This is because i’'tikaf is a voluntary act of worship. Just as the husband's
permission is necessary for performing congregational prayer in the masjid
and for observing voluntary fasts, similarly, permission is also necessary for
i'tikaf. And this point is also present in the aforementioned hadith that
‘A'ishah @& sought permission from the Prophet JZ5.24{i> before i'tikaf.
Therefore, if the husband or guardian gives permission, then i’tikaf should be
performed, and if a woman performs i'tikaf without her husband's
permission, then according to the opinion of the majority of scholars (Imam
Shafi'i, Ahmad, and others), her husband has the right to stop her and end her
i'tikaf. (62)

b) The masjid where i’tikaf is to be performed must meet specific conditions

In the masjid where i'tikaf is to be performed, it is necessary to keep in mind
that there should be no mixing of men and women, the paths should be
separate, there should be sufficient arrangements for seclusion and facilities
for restrooms and fulfilling ones needs should be available. The area for i’tikaf
should be completely separate from men or the coming and going of men. And
if such facilities are not available and it is not possible to avoid temptation and
evil, then abstaining from i'tikaf is better. Because preventing harm takes
precedence over achieving benefits. This is the reason that, considering the
current circumstances, some scholars have considered i’tikaf of women in
ordinary masajid to be disliked (makriih) and not preferable. (63)

(61) Sahih al-Bukhari (309, 310, 311 & 2037); Sunan Abi Dawtid (2476); and Sunan ibn Majah (1780)
(62) Fath-ul Bari fi-Sharh Sahih al-Bukhari (6/598 [4/277]); and others.
(63) Fath-ul Bari fi-Sharh Sahih al-Bukhari (6/598 [4/277]); and others.
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A woman during her ‘iddah (either after the demise of her husband, or due to
divorce) is not allowed to perform i’'tikaf, until her ‘iddah period has finished.
This has been reported by Jabir bin ‘Abdullah £z, (64)(65)

- Issue 10: Can women perform i'tikaf at home?

From the above details, it is clear that hat being in a masjid is a condition for
i’tikaf. The Prophet 1z.t4{le always performed i'tikaf in the masjid, and
similarly, his wives also performed i’tikaf in the masjid. If i’tikaf in homes
were permissible, then the Prophet 154£4( > would have commanded them
to perform i'tikaf in their homes or at least would have definitely stated it as
preferable. Just as for prayers, he stated their homes to be preferable for them,
that their homes are better for them. Just as the Prophetic saying is: “Do not

prevent your women from the masajid, but their homes are better for them.”
(66)

G wo, G35 885 -

p s P
(- ywyjckw\és/&@\ﬁy))

However, the Prophet 1=54£:= did not give such a ruling regarding i'tikaf.

Therefore, women should also perform i'tikaf in the masjid. But contrary to
this, some scholars give permission to women to perform i'tikaf in their
homes instead of the masjid, which is clearly against the Quran and Sunnah.
Therefore, the i'tikaf of those women who perform i’tikaf in their homes or in
any room or corner of the house is not valid. However, when it comes to those
people who have built a proper masjid in their homes, and in this masjid, their
family members and the women of the locality perform congregational

(64) Bayhagqt's Sunan al-Kubra (8604 (4/529)). See the edition by Darul Hadith, Cairo (8604 (4/782)).
The athar has been declared weak because of ibn Abl Aways, i.e., Isma’ll bin ‘Abdullah [d. 226H]. A similar
wording has also been reported in Sharh Ma’ani al-Athar (4579 (3/79)), which has also been declared
weak because of ‘Abdullah bin Lahr’ah [d. 173H]. Nevertheless, this issue is established despite the
weakness in these narrations. Refer to the fatwa at the end of this book (pg. 51-53) for this particular issue.
(65) Editor: This athar was not mentioned in the original book by the author. Hence, we have added it after
notifying him, and getting his permission.

(66) Sunan Abi Dawiid (567). The narration is declared as authentic by Shaykh al-Albani [Sunan Abi
Dawid (567 (1/105))], Shaykh ‘Esam Miisa Hadi [Sunan Abi Dawiid (567 (1/178))], Shaykh Shu’ayb al-
Arna'at [Sunan Abi Dawiid (567 (1/424-425))], and Hafiz Zubayr ‘All Za'l [Sunan Abi Dawid (567
(1/126))]. There are other narrations as well in which the Prophet J=;.£4{i< has told not to prevent the
women (wives) to pray in the mas3jid if they ask permission for it. See Sahih al-Bukhari (865, 873, 899,
900 & 5238); Sahth Muslim (442); and others.
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prayer, some of the early scholars, considering the current circumstances,
have given permission to perform i’tikaf in such masajid. 67

And Allah knows best.

o

(67) Musannaf ‘Abdur-Razzaq (5/86); al-Muhalla (3/430); and others.
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& Final Note @&

Brothers and sisters! The blessings of Ramadan are granted to very few
people, especially the acts of worship in the last ten days, which are more
significant than the rest of Ramadan. During these days, Allah - the Almighty
- has placed the blessed night of laylatul qadr, whose worship is better than a
thousand months. 68) And we are extremely hopeful from Allah - the Exalted
- that in return for our little worship in these nights, He will surely reward us
with the reward and blessings of laylatul qadr.

Therefore, keeping in view the practice of the Prophet Jz5.E4{>, we should
value every moment of this ten-day period and make them precious and try
to worship as much as possible in it. Along with this, we should abandon all
those things that are contrary to Islam, such as idle talk, lying, backbiting, tale-
bearing, abusive language, slander, violation of rights, fraud, theft, deviation
from the right path, envy, malice, enmity, consuming unlawful things, hatred,
resentment, treachery, breach of promise, arrogance, stubbornness - such
dangerous evils. Because the purpose and source of the fasts of Ramadan and
these acts of worship and efforts is only this: That taqwa (piety) is created in
man; that fear of Allah and abstinence are created.

Remember! If even after these acts of worship of Ramadan, fasting and i'tikaf,
we are not able to stay away from these evils and sins and do not abandon
them, then all our acts of worship will be merely meaningless and fruitless.

We must reflect and evaluate ourselves: What vices existed in us before
Ramadan and i'tikaf, and which ones still remain. Extremely fortunate and
successful is the person who has reformed himself and saved himself from the
fire of Hell.

May Allah - the Exalted - grant us all the ability to fulfill the purpose of
Ramadan and i’tikaf. Amin.

HHE

(68) Al-Quran 97: 3
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@ Fatawa @&
— There is no i'tikaf except in the three masajid

? Iheard a hadith which says that i’tikaf is only valid in al-Masjid al-Haram
(in Makkah), al-Masjid an-Nabawi (in Madinah) and al-Masjid al-Agsa (in
Palestine). Is this hadith sahih?

— Praise be to Allah.

Firstly: The hadith to which the questioner is referring was narrated by al-
Bayhaql in Sunan al-Kubra (8574 (4/519)) from Hudhayfah, who said to
‘Abdullah bin Mas'ud Zz4is;: 1 saw some people who were observing i'tikaf
between your house and the house of Abii Misa (i.e., in the masjid) and I know
that the Messenger of Allah ;;\254.3241&9 said: “There is no i’tikaf except in the
three masajid: al-Masjid al-Haram...” ‘Abdullah bin Mas'ud &zl said:
‘Perhaps you forgot and they remembered, or you made a mistake and they
were correct.’

This was classed as sahih by Shaykh al-Albani £ili%; in Silsilah Ahadith as-
Sahthah (2786 (6/667-676)).

Secondly: With regard to the ruling on this matter, the majority of scholars
are of the view that it is not essential for i'tikaf to be observed in one of the
three masajid. They quoted as evidence for that the ayah in which Allah says:
“And do not have relations with them (your wives) as long as you are staying
for worship [i'tikaf] in the masajid.” [Surah al-Bagarah 2:187]

The word masajid in this ayah includes all masajid, except those of which the
evidence states that i'tikaf is not valid therein, such as masajid in which
prayers are not held in congregation, if the person who is observing i’tikaf is
one of those on whom prayer in congregation is obligatory. 69

Imam al-Bukhari &5z referred to the general meaning of the ayah. He said:
Chapter: I'tikaf during the last ten days (of Ramadan) and i'tikaf in any masjid.
Allah says: “And do not have relations with them (your wives) as long as you
are staying for worship [i'tikaf] in the masajid. These are the limits [set by]

(69) See https://islamqga.info/en/answers/48985

43



Allah, so do not approach them. Thus does Allah make clear His ayat to
mankind that they may become al-muttaqin.” [Sirah al-Bagarah 2:187]

The Muslims continued to observe i’tikaf in the masajid in their countries, as
was mentioned by at-Tahawi &4z in Sharh Mushkil al-Athar (2771 (7/205)).

Shaykh ibn al-‘Uthaymin iz, was asked about the ruling on i'tikaf in the

three masajid: Al-Masjid al-Haram (in Makkah), al-Masjid an-Nabaw1 (in
Madinah) and al-Masjid al-Agsa (in Palestine).

He replied: I'tikaf in masajid other than the three masajid - al-Masjid al-
Haram (in Makkah), al-Masjid an-Nabawi (in Madinah) and al-Masjid al-Agsa
(in Palestine) - is prescribed at the appropriate time, and is not limited to the
three masajid. It may be observed in those masajid or in others. This is the
view of the imams of the Muslims and the imams of the madhhabs that are
followed, such as Imam Ahmad, Malik, al-Shafi’i, Abt Hanifah and others -
may Allah have mercy on them - because of the words of Allah: “And do not
have relations with them (your wives) as long as you are staying for worship
[i'tikaf] in the masajid. These are the limits [set by] Allah, so do not approach
them. Thus does Allah make clear His ayat to mankind that they may become
al-muttaqin” [Sirah al-Bagarah 2:187]

And because the word masajid is general in meaning and includes all masajid
throughout the world. This sentence appears at the end of the ayah on fasting,
the ruling of which applies to the whole ummah in all regions. So, it is
addressed to all those to whom the ruling on fasting is addressed. Hence these
rulings end with the words (interpretation of the meaning): “These are the
limits [set by] Allah, so do not approach them. Thus does Allah make clear His
ayat to mankind that they may become al-muttaqin” [Sireh al-Bagarah 2:187]

It is extremely unlikely that Allah would address the ummah with words that
only include a very few of them.

With regard to the hadith of Hudhayfah bin al-Yaman &e4iz;: “There is no
i'tikaf except in the three masajid,’ even if we assume that this hadith is free
from faults, it is referring to the most perfect of i'tikaf, i.e., that which is
observed in the three masajid, because of their honored status and
superiority over others. This usage occurs frequently, where the negative is a
statement that something is incomplete, not a denial of its validity. For
example the Prophet J5. 4% said: “There is no prayer in the presence of
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food,” etc. Undoubtedly the basic principle with regard to negative statements
is to negate or deny, but if there is evidence to the contrary then that evidence
should be followed, as in the hadith of Hudhayfah £z£i. This is if we assume

that it is free of faults. And Allah knows best. (70) ~

Shaykh ibn Baz 503z was asked: How sound is the hadith: “There is no i'tikaf

exceptin the three mosques”? If the hadith is sahih, does that in fact mean that
i'tikaf can only be observed in the three masajid?

He replied: I'tikaf is valid in masajid other than the three masajid, but it is
essential that the masjid in which i’tikaf is observed is a masjid in which
prayers are held in congregation. If no prayers are held in congregation there,
then it is not valid to observe i’'tikaf there. But if a person has vowed to
observe i'tikaf in one of the three masajid then he is obliged to do so in
fulfillment of his vow. 1 (72)

— When should a person who is observing i'tikaf during the last ten days of
Ramadan enter i'tikaf?

? I want to observe i'tikaf during the last ten days of Ramadan. I would like
to know when [ should enter the masjid.

- Firstly:

With regard to entering the place of i'tikaf, the majority of scholars (including
the four imams Aba Hanifah, Malik, ash-Shafi't and Ahmad i.¢=;) are of the
view that the one who wants to observe i'tikaf during the last ten days of
Ramadan should enter his place of i'tikaf before the sun sets on the night of
the twenty-first. They quoted several texts as evidence, including the
following:

(D) It was proven that the Prophet Jz5.0e4{ (e used to observe i'tikaf during the
last ten nights of Ramadan. 3 This indicates that the period of i’tikaf is

(70) Majmil’ al-Fatawa ibn al-'Uthaymin (460 (20/161-162))

(71) Majmi’ al-Fatawa ibn Baz (180 (15/444))

(72) https:/ /islamqga.info/en/answers/49006/

(73) Sahth al-Bukhari (2026); Sahth Muslim (1172); Sunan Abi Dawiid (2462); Mishkat al-Masabih
(2097); and Riyadus Salihin (1269)
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counted by the nights, not the days. And Allah says: “And by the ten nights”

[Sarah al-Fajr: 2]
it 405 2 iz

The last ten nights start with the twenty-first.

Based on this, he should enter the masjid before the sun sets on the night of
the twenty-first.

(2) They (the scholars) said that one of the greatest aims of i'tikaf is to seek
laylatul gadr, and the night of the twenty-first is one of the odd-numbered
nights in the last ten nights of Ramadan, so it may possibly be laylatul qadr, so
he should be observing i’tikaf on that night. This was stated by as-Sind1 &3z

in Hashiyah an-Nasa'1 (2/44).
Also see al-Mughni (4/489-490).

But Imam al-Bukhari (2041) and Muslim (1173) narrated that ‘A'ishah Gz&iz;
said: ‘When the Messenger of Allah J5.4{l> wanted to observe i'tikaf, he

would pray fajr then enter his place of i'tikaf.’

Because of the apparent meaning of this hadith, some of the salaf were of the
view that he would enter his place of i’tikaf after the fajr prayer. This view was
followed by the scholars of the Standing Committee i.e., Fatawa al-Lajnah ad-
Da’'imah (5 (10/114)) and Shaykh ibn Baz iz (15/442-443).

But the majority of scholars responded to this hadith in one of two ways:

(D That the Prophet 4.4\ had started i'tikaf before the sun set, but he did
not enter the place for i’tikaf until after fajr prayer.

5o~

Imam an-Nawawi 23z said: ‘When he wanted to observe i’tikaf, he would
pray fajr then enter his place of i’tikaf’ - this was quoted as evidence by those
who say that i'tikaf should be started at the beginning of the day. This is the
view of al-Awza’t and Sufyan ath-Thawri, and of al-Layth in one of his two
opinions. Malik, Abu Hanifah, ash-Shafi't and Ahmad said: He should enter
(i'tikaf) before the sun sets if he wants to observe i’tikaf for a month or for ten
days. They interpreted the hadith as meaning that he entered the place of
i’tikaf in order to be alone there after he prayed fajr, not that this is the time
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when he began i’tikaf; rather he was in i’tikaf from before maghrib and stayed
in the masjid, and when he had prayed fajr he withdrew to be by himself.’ 7%

(2) Al-Qadi Abii Ya'la £z, one of the Hanabilah, responded by interpreting
the hadith as meaning that he 125.¢4{i~ used to do that on the twentieth. As-

Sindi £ii%%5 said: ‘This response is more likely to be correct.’ 75
Shaykh ibn al-‘Uthaymin %iz; was asked: When does i'tikaf begin?

He replied: ‘The majority of scholars are of the view that i’tikaf should begin
on the night of the twenty first, not from fajr of the twenty-first, although some
of the scholars are of the view that i’tikaf should begin from fajr of the twenty-
first, based on the hadith of ‘A'ishah Qé{g\}; that was narrated by Imam al-
Bukhari: “‘When he had prayed fajr he entered his place of i'tikaf. But the
majority of scholars responded by stating that the Messenger . il
withdrew from people in the morning, but the intention to observe i’tikaf was
formed at the beginning of the night, because the last ten nights start when
the sun sets on the twentieth.’ (76)

He (Shaykh ibn al-‘Uthaymin %iz;) also said: ‘Entering the place of i'tikaf for
the last ten nights of Ramadan may be done when the sun sets on the night of
the twenty-first, because that is the time when the last ten nights begin. This
is not contradicted by the hadith of ‘A'ishah Gzdiss; because the wording is
different, so it should be understood according to what the language indicates.
This is what was narrated by Imam al-Bukhari (2041) from ‘A'ishah Gediss
who said: ‘The Messenger of Allah ], observed i’tikaf every Ramadan
and when he had prayed fajr he would enter the place where he observed
i'tikaf.”

Her words ‘and when he had prayed fajr he would enter the place where he
observed i’tikaf’ indicate that he was already staying in the masjid, meaning
that he was in the masjid before he entered he place of i'tikaf. 77(78)

(74) Al-Minh3j fi-Sharh Sahih Muslim bin Hajjaj (4/221)
(75) Hashiyah an-Nasa'l (2/44)

(76) Majmi’ al-Fatawa ibn al-‘Uthaymin (469 (20/169-170))
(77) Majmi’ al-Fatawa ibn al-'Uthaymin (20/171-172))

(78) https://islamqa.info/en/answers/14046
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— I'tikaf in a room inside the masjid: Permissible?

? Is the doorkeeper’s room or the zakah committee room inside the masjid
considered suitable for i'tikaf? Please note that the doors of these rooms are
inside the masjid.

— Praise be to Allah. Rooms which are inside the masjid and whose doors
open into the masjid come under the same ruling as the masjid. Based on that,
it is permissible to observe i'tikaf in them because they are part of the masjid.

But if the rooms are outside the masjid , then i'tikaf observed in them is not
valid, even if the room has a door leading into the masjid.

And Allah knows best. (79

— Is i'tikaf in musalla and Islamic centres valid?

? Is it permissible to observe i’tikaf in musalla or Islamic centers (in which
the five daily prayers and jumu’ah prayer are offered), or is it permissible only
in masajid? May Allah reward you with good.

— Praise be to Allah. It is only valid to observe i’tikaf in masajid, because Allah
says (interpretation of the meaning): “And do not have relations with them as
long as you are staying for worship [i’tikaf] in the masajid.” [Sarah al-Bagarah 2:187]

T Vs

Hafiz ibn Hajar Z4Wi%5 said: ‘The evidence in this verse indicates that if it
(i'tikaf) were valid in places other than the masjid, the prohibition on
intimacy with one’s wife would not be singled out for prohibition there
because intercourse is contrary to i'tikaf according to scholarly consensus. So,
it is known, from mention of the masajid, that what is meant is that i’tikaf can
only be in the masajid. Ibn al-Mundhir narrated that there was scholarly
consensus that what is meant by ‘sexual relations’ in this verse is intercourse.
At-Tabari and others narrated via Qatadah that the reason for revelation of
this verse was that if they were in i’tikaf, and a man went for some need and
met his wife, he had intercourse with her if he wanted, so this ayah was
revealed.” (80)

(79) Fatawa al-Lajnah ad-Da’imah (6 (10/411-412)) - https://islamqa.info/en/answers/34499
(80) Fath-ul Bari fi-Sharh Sahth al-Bukhari (6/587 [4/271-272]); and others.
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Imam ibn Qudamah iz said in al-Mughni (527 (4/461)): I'tikaf is not
permissible except in a masjid in which prayers in congregation are held.

I'tikaf is not valid anywhere except in a masjid if the person observing i'tikaf
is a man. We do not know of any difference of opinion among the scholars
concerning this. The basic principle concerning that is the words of Allah
(interpretation of the meaning): “And do not have relations with them as long
as you are staying for worship [i’tikaf] in the masajid.” [Sirah al-Bagarah 2:187], End
quote.

8-~

Imam an-Nawawi %35 said in al-Majmi’ (6/480): I'tikaf on the part of a man
or of a woman is not valid anywhere except in the masjid. It is not valid in the
prayer-place of a woman'’s house or the prayer-place of a man’s house, which
is a separate area set aside for prayer. End quote.

Shaykh ibn al-‘Uthaymin iz said: Shar’1 i'tikaf must be in the masajid,
because Allah says (interpretation of the meaning): “... while you are in i’tikaf
in the maséjid" [Siirah al-Bagarah 2:187]

End quote from Fatawa Nur ‘ala ad-Darb (4037 (7/389-390))
Based on this, i’tikaf in musalla or Islamic centers is not valid.

And Allah knows best. 8D

— Can the one who is observing i'tikaf give lessons and halaqat?

? Is it acceptable for the one who is observing i'tikaf to teach someone or
give a lesson?

— Praise be to Allah.

Shaykh ibn al-‘Uthaymin 4%z said: ‘It is better for the one who is observing
i’tikaf to focus on worship by himself such as dhikr, prayer, reading Quran and

(81) https://islamqa.info/en/answers/124291
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so on. But if there is a need to teach someone or learn, there is nothing wrong
with that, because it is also remembrance of Allah (dhikr).’ 62)

— Can the person performing i’tikaf call the adhan and igamah?

? Can the mu’takif perform the call to prayer (adhan) and igamah? ... And
can he advise and stop the children in the masjid from creating disturbance? ...

— Performing the acts goodness within the boundaries of the masjid can be
done. (83)

— Is it permissible for the one who is observing i'tikaf to use the phone in
order to help the Muslims?

? Is it permissible for the one who is observing i'tikaf to use the phone in
order to help the Muslims?

— Praise be to Allah.

Shaykh ibn al-‘Uthaymin £i%z; said: ‘Yes, it is permissible for the one who is
observing i'tikaf to use the phone to help the Muslims, if it is in the masjid
where he is observing i’tikaf, because he has not gone out of the masjid, But if
it is outside the masjid then he should not go out for that. If he is a man who
is needed to help the Muslims, he should not observe i’tikaf, because helping
the Muslims is more important than i'tikaf, because helping others is
benefitting both parties. And good actions from which others also benefit are
better than actions from which only the doer benefits, except in the case of
actions that are regarded as requirements and obligations of Islam.” (8%

(82) Fatawai al-Haram (meeting 32 of 46) - What is the ruling if someone performing i'tikaf gives lectures
during their i'tikaf? [1408H] - Translation: https://islamqga.info/en/answers/106537/

(83) Fatawa Thana'iyah Madaniyah (3/280)

(84) Majmi’ al-Fatawa (479 (20/179-180)) - Translation: https://islamqa.info/en/answers/106538/
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— Contact by the family members using mobile phones?

? Can the mu'takif contact his family members, relatives, or business
partners using mobile phones?

— One should avoid it unless there is a dire necessity. (85

— Unnecessary talking and wandering around during i'tikaf?

? In our masjid I have noticed that some people who stay for i'tikaf, spend
their time unnecessarily talking and wandering around the building to smoke
etc. Is this permissible for a person in i'tikaf?

- I'tikafis a special worship where a Muslim spends his time in extra worship,
and dhikr (remembrance of Allah) in the masjid, hence keeping away from
worldly routines and activities. For such a person, wasting time on
unnecessary activities while in i'tikaf would be wrong because these things
will divert him from his main aim of worship. He should refrain from any such
time-wasting activities. However, if necessary, one is allowed to talk with
others within limits. (86)

— Can a women perform i'tikaf during her ‘iddah?

? Can a women perform i'tikaf during her ‘iddah (waiting period due to a
divorce, or the demise of the husband)?

— The ruling depends on the type of ‘iddah. A woman’s ability to observe
i'tikaf during ‘iddah depends on the nature of her ‘iddah.

(D ‘I1ddah al-wafat (due to the death of the husband): If a woman is observing
‘iddah due to the death of her husband, she is prohibited from leaving her
home except in cases of dire necessity. This ruling is based on Allah’s
command in the Quran: “And those of you who die and leave wives behind

(85) Fatawa Thana'iyah Madaniyah (3/281)
(86) Fatawa Sirat-e-Mustaqim by Shaykh Mahmood Ahmed Mirpuri (1/186)
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them, they (the wives) shall wait (as regards their marriage) for four months
and ten days _"" [Stirah al-Bagarah 2:234]

65 80,1708 J'Z":\ RO B E A R o s G358 Gallsp

Thus, such a woman is not permitted to observe i’tikaf, as i'tikaf requires
seclusion in a masjid, whereas she has been commanded to remain within her
home during ‘iddah al-wafat.

() ‘Iddah at-talaq (‘iddah due to divorce [raj’i or b3’in]):

‘Iddah of talaq raj'1 ®7): During this period, a woman remains in her husband’s
house, as she is still considered in the bond of nikah. Consequently, it is not
permissible for her to leave for i’tikaf, as she is not allowed to leave her home
unnecessarily.

‘Iddah of talaq ba’in ®®: Similarly in this scenario, a woman is required to
observe ‘iddah within her home. Since i'tikaf is performed outside the home,
it remains impermissible in this case as well.

(3 Can a woman observe i'tikaf at home? In normal circumstances, it is
mustahabb (recommended) for a woman to observe i'tikaf in a masjid.
However, if she is unable to do so, some fugaha' (jurists) have permitted her
to designate a specific room in her home for i’tikaf. Nevertheless, there is no
explicit evidence allowing a woman to observe i’tikaf during her ‘iddah, as the
primary focus of ‘iddah is for her to remain in a state of tranquility within her
home while fulfilling its prescribed rulings.

Summary: Regardless of whether a woman'’s ‘iddah is due to talaq or her
husband’s death, it is impermissible for her to observe i’tikaf during this

(87) Talaq raj’1 (revocable divorce): According to the Quran, after the first and second divorce, the husband
has the right to reconcile during the ‘iddah. (Sirah al-Baqgarah: 229). A verbal or practical indication of
reconciliation is sufficient; a new nikah is not required.

(88) Talaq ba'in (irrevocable divorce): If the ‘iddah is completed and the husband has not reconciled, the
nikah is terminated. However, the relationship can be reestablished through a new nikah.

The details of reestablishing the relationship are as follows: If the husband has given three divorces (in

three different sittings, as per the sharlm manner), the wife becomes forbidden for him until she marries
another man and obtains a divorce from him. [this is known as halalah sharTyah and talaq mughallazah)].
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period. This is because she has been commanded to remain in her home,
whereas i’tikaf necessitates seclusion in a masjid. And Allah knows best. 89

- Is it allowed to pray nawafil after witr?

? 1am in sha' Allah going to be acting as imam for a group in tarawih. We
shall pray eight rak’at and then three for witr. s it true that my last action
before sleeping should be the witr or is this merely recommended as a
prudent course of action by the Prophet J5:&4. If | am intending to pray
tahajjud later at night would it be better for me to delay my own witr until
then and not pray witr with the jama’ah or can I still lead them with me
intending a nafl prayer of one rak’ah and the congregation intending that to
be their witr?

— Praise be to Allah.

It is mustahabb for the last prayer that a Muslim prays at night to be witr,
because the Prophet 1. k4> said: “Make the last of your prayer at night

witr.” (00)

This command from the Prophet ,\zjwam&a is in the sense of it being
mustahabb and preferable, not in the sense of it being obligatory and
compulsory, because it was proven in Sahih Muslim (738) from ‘A'ishah
Gediss; that the Prophet Jz5.8e4] e used to pray two rak’ah after witr whilst
sitting down.

5o -

Imam an-Nawawi 23z said: ‘The correct view is that he 1=.¢4{= performed
these two rak’ah after witr sitting down, to demonstrate that it is permissible
to pray after witr, and to demonstrate that it is permissible to offer nawafil
prayers sitting down. He did not do that all the time, rather he did it once or
twice or a few times.” ®1)

(89) A fatwa composed by Qadi Unibur-Rahman (a graduate from Jamia Salafia, Faisalabad), and then
checked and approved by Shaykh ‘Abdur-Rahman Anwar (previously a teacher at Jamia Salafia,
Faisalabad)

(90) Sahth al-Bukhari (998); Sahih Muslim (751); Sunan Abi Dawid (1438); Mishkat al-Masabih (1258);
Riyadus Salihin (1134); and others.

(91) Al-Minhaj fi-Sharh Sahih Muslim bin Hajjaj (3/218)
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The well-known regular Sunnah prayers mentioned in sahithayn and
elsewhere in reports from ‘A'ishah Gzl and from a number of the sahabah
in sahthayn state clearly that the last of the Prophet’s prayer at night was witr.
In sahihayn there are many well-known ahadith which enjoin making the last
of one’s prayer at night witr, such as “Make the last of your prayer at night
witr” 02) and “Night prayers are two by two, and when you feel that dawn is
approaching, pray one rak’ah” 3 etc. So how can anyone think, after reading
these ahadith and others, that the Prophet Jz5.C4{> regularly prayed two
rak’ah after witr and made that the end of his night prayers? Rather, what it
means, as we have stated above, is that it is permissible to do so. This is the
correct answer. (°4

Shaykh ibn Baz iz also said explaining the reason why the Prophet
12544 prayed two rak’ah after witr: ‘The reason for that - and Allah knows

best - is to show to the people that it is permissible to pray after witr.” (95

So, if you want to pray tahajjud at night, it is permissible for you to pray witr
with the congregation, then to pray after that as many rak’ah as you want two
by two, and do not repeat witr.

You also have the option of not praying witr with the congregation, and
delaying witr so that it will be the last of your prayers at night.

In this matter you have to pay attention to the congregation praying with you;
if there is no one else but you to lead them in praying witr, and if your not
leading them in witr will lead to them not praying witr or not praying it
properly, then you should pray witr with them.

Shaykh ibn Baz iz was asked: ‘If I pray witr at the beginning of the night
then I get up at the end of the night, how should I pray?’

He replied: ‘If you pray witr at the beginning of the night then Allah enables
you to pray giyam at the end of the night, then pray whatever Allah enables

(92) Sahth al-Bukhari (998); Sahih Muslim (751); Sunan Abi Dawiid (1438); Mishkat al-Masabih (1258);
Riyadus Salihin (1134); and others.

(93) Sahih al-Bukhari (472); Sahih Muslim (749); and others.

(94) Al-Minhj fi-Sharh Sahih Muslim bin Hajjaj (3/218-219)

(95) Majm{il’ al-Fatawa ibn Baz (11/311)
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you to pray two by two, without witr, because the Prophet Jz.E{e said:
“There cannot be two witr in one night.” (96

And it was narrated from ‘A'ishah @& that the Prophet 125.£4{> used to
pray two rak’ah after witr sitting down.’ ©7)(¥8)

With regard to your saying that you will pray one rak’ah with them, intending
that as a nafl prayer and not witr, this is not an action that is prescribed in
sharT’ah, because the Prophet 1. 4{(o said: “Night prayers are to be offered
two by two.” 99

s~

Hafiz ibn Hajar iz said: ‘It was understood from this that nawafil prayers
should not be less than two rak’ah, except witr.’ (100)

And Allah knows best. (101)

Rk

(96) Sunan Abi Dawiid (1439); Sunan an-Nasa'l (1679 [1680]); and Sunan at-Tirmidhi (470). The hadith
has been authenticated by Shaykh al-Albani, Shaykh Shu’ayb al-Arna'it, Hafiz Zubayr ‘Ali Za'1 and others.
(97) Sahih Muslim (738); and others.

(98) Majmi’ al-Fatawa ibn Baz (11/311)

(99) Sahih al-Bukhari (472); Sahih Muslim (749); and others.

(100) Fath-ul Bari fi-Sharh Sahih al-Bukhari (4/82 [2/479])

(101) https://islamqa.info/en/answers/37729
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